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Visnusamhita’s five-fold classifications and the explanation 
of the name Pafncaratra 


Visnusamhita belongs to the group of the later Paficaratric texts 
and probably cannot be dated before the 11" century A.D., but is not 
later than the 14” century. It was probably created in the South of 
India and N.P. Unni in the Introduction to its printed edition suggests 
that the author could have been a Kerala Brahmin. Unni supports his 
view mentioning the architectural details given in the VisnuS as being 
typical for Kerala and also noting the fact that this particular text 
influenced to a great extent the most popular ritualistic manual of 
Kerala, namely Cennas Narayanan Nampitiri’s treatise entitled Tan- 
trasamuccaya (TS), dated to the 14" century A.D.' The same author, 
namely Unni, in the Introduction to the Tantrasamuccaya edition 
writes that the VisnuS is not quoted in another important ritualistic 
manual, /sanasivagurudevapaddhati, dated to the 11" century A.D., 
therefore it must have been created later.’ 

On the other hand the VisnuS appears among other samhitas 
listed in the Padmasamhita (PadS jp 1.111). The PadS itself, being 
mentioned and quoted by Venkatanatha in his Pafcaratraraksa, is not 


'N. P. Unni in the Introduction to the edition of the Visnusamhitd ed. 
by Sastri in 1991, on pp. 10-11 mentions the problem with dating the text, 
though he says that the authors dated to the 14" century probably knew the 
text. See also GONDA 1977, p. 99. SMITH 1975 finds the text difficult to date 
(p. 493). 

° TS, p. 30. 
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later than the 14" century, but some date it to about the 9" century,’ 
which would mean that it is prior to or contemporary with the VisnuS. 
However, all we can say about this dating is only assumption, since 
we cannot be sure that the text mentioned by name in the PadS is 
the same with the Visnusamhita known today, and also we cannot be 
sure that the list of samhitds included in the PadS is not a later addi- 
tion. 

On the following pages I would like to present briefly five-fold 
classification, proposed by the Visnusamhita in its chapter 2, and to 
add Visnusamhita’s explanation of the name of the tradition, namely 
Paficaratra, to those already known from other texts. 

In the second chapter of the VisnuS three divisions into five 
categories appear. These are: 1) five categories of the groups of Paf- 
caratra followers called gocaras (lineages), namely Vaikhanasa, 
Sattvata, Sikhin, Ekantika, Malaka (VisnuS 2.26cd-35ab); 2) five cat- 
egories (vibhagas) of devotees, which are: bhakta, bhagavad-bhakta, 
dasa, parsada and bhadgavata (VisnuS 2.36cd-39), and 3) five cat- 
egories of the initiated (diksitas), namely: samayin, putraka, sadhaka, 
desika and guru (VisnuS 2.40-45). These divisions adjust to number 
five, having its significance in the explanation of the name of the 
tradition’ and obviously influencing very much the author of the text 
who makes the number five the formal basis of constructing topics and 
tries to find more fives to associate them, sometimes artificially, with 
the name of the tradition. 

The classification mentioned directly in connection with the ex- 
planation of the name Paficaratra is this into five gocaras, which are 


> See for example MATSUBARA 1994, pp. 27, 33. He writes about the 
presence of the VisnuS on the PadS’s list (PadS jp 1.111.) and its connection 
with Paramasamhita, giving the parallel passages from PadS and ParS in 
footnote 70. 

“Tn this particular text it is called paficardatra with short ‘a’ in pajica, 
while usually long ‘a’ is used to underline the fact that it is the name coming 
from the term paficaratra. See VAN BUITENEN 1988; CZERNIAK-DROZDZO- 
WICZ 2003, p. 45, footnote 85. 
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lineages” described in one of the commentaries on the VisnuS entitled 
Harini (Harini folio 51)° also as kulas (families — kulam gocaram), 
differing in ways of living (anusthanavisesatah). Harini, while ex- 
plaining the term gocara and using the notion of kula, which mainly 
means family, speaks about them as of groups characterized by the 
lineages of relatives (putrapautradilaksanah), but also by the lineages 
of pupils (sisyaprasisyadilaksana). Therefore we could think about 
them rather as of broader social groups, not necessarily limited to 
particular families. VisnuS reads that gocaras, whose refuge (asraya) 
are Vasudeva and others as well as aja (vasudevadyajasrayah),’ are 
Vaikhanasa, Sattvata, Sikhin, Ekantika, Milaka and these basic 
(paramarthika) groups divide furthermore into five: bhidyante 
pancadhaite tu gocarah paramarthikah (Visnu 2.27cd). 

The first category, called Vaikhanasa is distinguished by the 
text as the one for which the particular way of worship as well as the 
particular way of living is prescribed, namely the god of gods is 
worshipped at any time, constantly (sarvakalam, nityasah) and the 


° Similarly, one can find gocaras in the Saiva tradition. In the Saiva- 
siddhanta tradition, for instance, usually four gocaras are mentioned: Siva, 
sikha, jyotih and savitra, a good example can be the Vidyapurana quoted in 
Nityaddisamgrahapaddhati, Brhatkalottara, Gocarapatala; Valadharin, Kri- 
yasamgraha 90v-92v and Kirana, Patala 39. The pupil belonged to the goca- 
ra of the acarya who had initiated him and was named accordingly, having 
the gocara as the final element of his initiatory name. I owe this information 
to Prof. Alexis Sanderson; see also his article in this volume pp. 75-77. 

° Harini by Narayana, Trivandrum, devanagari ms T.439 A to C. 
This is one of the two existing commentaries on the VisnuS. The second one 
is Tattvapradipika by Nagasvami, but I have not had the opportunity to con- 
sult it. 

7 Vasudeva and others, according to the Harini folio 53, are four 
vyuhas while aja is to be understood as Narayana: vasudevadayah vasudeva- 
sankarsanapradyumnaniruddhah, ajo narayanah. 
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existence of the family (kutumbasya posanam) is sustained without 
asking for food (aydacitopapannena). 

The second category, Sattvata is distinguished as the one in 
which worship of god takes place once or twice [a day] and the 
existence of the family is sustained by the profession of warrior (ksa- 
travrttyopapannena). Sattvatas do not avoid the battle (navartanam ca 
sangrame) and should be fluent in all kinds of weaponry (sarva- 
Sastresu kausalam).° 

The third category, Sikhins, are those who are involved in 
agriculture, trade or breeding cattle (Arsivanijyagoraksa), and who 
worship god twice [a day] (dvikalam visnupujanam). 

The fourth category, Ekantikas, are those who are obedient to 
the twice-born (susriisanam dvijatinam), live by charity (bhaiksavrttya 
ca vartanam) and worship god only once [a day] (sakrc caradha- 
nam).'' 

The fifth category, Milasamjnakas, are those who worship god 
once, twice or thrice [a day] (ekakalam dvikalam va trikalam athava) 
by activities of mind, speech and body (manovakkayakarmabhih), 
who sustain their life without asking [for food] (ayacitopapannena 
vartanam) or thanks to their own pupil (svasisyad vartanam)."* 


*VisnuS 2.28-29ab: arcanam sarvakalam tu devadevasya nityasah / 
ayacitopapannena kutumbasya ca posanam // vrttibhedah kriya ceti yatra 
vaikhanasam kulam /. 

° VisnuS 2.29cd-3 lab: ekakalam dvikadlam va visnor Gradhanam sphu- 
tam // ksatravrttvopapannena kutumbasya ca posanam / navartanam ca san- 
grame sarvasastresu [em. supported by the Harini comm.; sarvasastresu Ed.] 
kausalam // etais tu laksanair yuktah sattvatas te prakirtitah /. 

'©VisnuS 2.31cd-32ab: krsivanijyagoraksa dvikalam visnupujanam // 
etac ca drsyate yatra sikhinas te prakirtitah /. 

"VisnuS 2.32cd-33ab: Susriisanam dvijatinam bhaiksavrttya ca 
vartanam // sakrc caradhanam yesam te tathaikantikah smrtah /. 

2 WVisnuS 2.33cd-35ab: ekakdlam dvikdlam va trikalam athava 
punah // arcanam devadevasya manovakkayakarmabhih / ayacitopapannena 
vartanam yesu drsyate // svasisyad vartanam vapi te jneya mulasamjnakah /. 
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As already mentioned in verse 2.27cd, these categories divide 
each in five and altogether they are twenty-five: pratvekam pancabhir 
bhedais tany asan pancavimSatih (VisnuS 2.35cd). The text associates 
the existence of many texts with these many divisions of followers: 
tantrani punar etesam aparyantah pravistarah. 

The second division into five categories (vibhaga) of the devo- 
tees describes them as follows: those belonging to the first of them, 
namely bhaktas, are uninitiated Vaisnavas dedicated to the varna divi- 
sion [obeying the rules of varnas] and they are peaceful: bhakta 
varnaratah santa vaisnava ye tv adiksitah // (Visnu 2.37); the second 
category is formed by the devotees called bhagavadbhaktas and they 
are presented as those who are initiated (diksita); the third category, 
namely dasas, are those who are perpetual religious students (naisthi- 
ka); the fourth category, namely parsadas, are those who are dedi- 
cated only to the activities (rites) directed to Him [God] (tatkriyaika- 
stha) and are living by food given to Him [God] (tanniveditavrtti); the 
fifth category, namely bhadgavatas, are those who are brahmacarins 
worshipping [god] with the constant sound of musical instruments 
(nitvasatodyavadyaih), who are wise (vipra) and of the highest 
position among all (sarvotkrstatama)."° 

The third division describes five categories of the initiated as 
follows: samayin is the one to whom the teacher (acarya) shows the 
mandala drawn according to the rules and honoured together with the 
retinue [as having a retinue] — mandalam vidhinalikhya parivarava- 
darcitam / darsayet yam ihacaryah samayi nama sa smrtah // (VisnuS 
2.41); putraka is the one to whom the teacher shows the god, having 
worshipped him according to the rules as possessing limbs [in the 


'VisnuS 2.36cd-39: bhaktas ca bhagavadbhakta dasah parsadas 
tatha // iti bhagavatanto ‘nyo vibhagas ceha kirtitah / diksita bhagavad- 
bhakta dasa vai naisthikah smrtah / parsadas tatkriyaikasthas tannive- 
ditavrttayah // nityasatodyavadyais tu pujaka brahmacarinah / vipra bhaga- 
vata jneyah sarvotkrstatamas tu te //. 
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human form] in the mandala — mandale devam Gradhya sangamurtim 
yathavidhi / darsayet svayam acaryah putrako nama sa smrtah // 
(VisnuS 2.42); sadhaka is the one entitled to [the usage of] mantras 
(mantrabhaj), the one whom the teacher initiates having shown him 
the mandala and then having offered mantras into the fire according to 
the rules — pradarsya mandalam hutva mantran agnau yathavidhi / 
diksayed yam guruh sisyam sddhakah sa tu mantrabhak // (VisnuS 
2.43); the fourth kind is desika, the knower of the tradition (tantrajna) 
whom the teacher initiates with all the rules of the homa, aradhana 
and mandala in due order — mandalaradhandhomavidhanair akhilaih 
kramat / diksayed yam guruh sisyam sa tantrajnas tu desikah // 
(VisnuS 2.44); the fifth kind, the guru, is the initiate who knows the 
discipline of the general behaviour and the daily routine (sama- 
yacarasilavan), who knows the whole tradition (sarvatantravit), who 
is consecrated [by sprinkling] (abhisikta) and who performs medita- 
tion, worship [of god] and others (dhyanarcanadikrt) — diksitah sama- 
yacarasilavan sarvatantravit / abhisiktas tu vijneyo gurur dhya- 
narcandadikrt // (VisnuS 2.45). 

The first of the three classifications into five, namely that into 
five gocaras, is followed immediately by the explanation of the name 
Paficaratra, giving an impression of its being immediately connected 
with this division. After presentation of the lineages of Tantra the text 
(VisnuS 2.48cd-54ab) gives reasons way the tradition is called Pafica- 
ratra: 


In this way I have told you in short about the lineages (gocaras) 
of tantra. 2.48cd 

They should be followed by those constantly desiring the highest 
abode of Visnu. 

The five nights are domains (gocaras) which consist of the objects 
of senses such as sound and others [which are five] 

or they consist of gross elements [which are also five] and for this 
here is paficaratra. 
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Having acquired the highest light, these five nights 

disappear, therefore this paficaratra which destroys all ignorance 
should be studied and listened to with respect for the sake of practice. 
This tantra which is the best means of acquiring knowledge 
is paficaratra. 

From these five nights as distinct and pure 

when one sees the highest truth, one [becomes] freed, not otherwise. 
He is to be known as desika who helps to transgress the ocean 
of samsara. 

He is indeed Lord Visnu, his favour is not unfruitful. 2. 54ab'4 


VisnuS tries to associate the five lineages of Tantra with the five 
nights ‘playing’ with the word gocara, and it seems that while in the 
verse 48 the text speaks about gocaras in the sense of lineages, do- 
mains of social divisions, in the verse 49cd the gocaras are to be 
understood as the domains/fields characterized by the five objects of 
senses: sound, touch, shape, taste, and smell (sabda, sparsa, riipa, rasa, 
gandha) and by five gross elements, namely ether, air, fire, water, 
earth (kha, vayu, tejas, jala, prthivi). These five domains are the fields 
of activity of the pdficaratra understood as the system meant for 
[removal of] the five nights (patica ratrayah). In the same way as 


' VisnuS 2. 48cd-54ab: 
sangrahad evam akhyata maya te tantragocarah //48 
sevyah tat prepsubhir nityam visnor yat paramam padam [corr.; pradam 
Ed.] / 
ratrayo gocarah panca sabdadivisayatmikah //49 
mahabhitatmaka vatra pancaratram idam tatah / 
avapya tu param tejo yatraitah panca ratrayah //50 
nasyanti pancaratram tat sarvajnanavinasanam / 
adhyetavyam atah sravyam anustheyartham ddarat //51 
pramanapravaram tantram pancaratrakhyam idrsam / 
etabhyah pancaratribhyo vyatiriktam niranjanam //52 
yada pasyet param tattvam tada muktah sa nanyatha / 
sa eva desiko jnevah samsararnavatarakah //53 
sa eva bhagavan visnur naphalas tadanugrahah /54ab 
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the light [of a new day] destroys the night, likwise Paficaratra destroys 
all ignorance. 

The Harini commentary to the VisnuS explains the name 
pointing out that the night has the nature of darkness (tamomayi), it 
destroys knowledge (jfanam niruddhate) and increases delusion 
(moham vardhayati), and similarly these five domains act (tadvad 
ete). They have the nature of gross elements (mahabhutatmika) and of 
subtle elements (tanmdtras) such as sabda and others.'® Tejah — light, 
is the knowledge of Paficaratra: the night, having reached the light of 
the sun, disappears (ratrih prasiddhamarttandivan tejah prapya 
nasyati) and in the same way the nights of ignorance disappear, 
having obtained the knowledge of Paficaratra which is the treatise 
teaching appropriate knowledge (tadrsajndnapratipadakagranthari- 
pam pancardatram ity ucyate). 

In two other Paficaratrika texts a similar analogy with five 
nights is also used, namely in the Padmasamhita and the Parama- 
samhita. The explanation which appears in the PadS jp 1.72-74 uses 
the comparison with the nights but in a slightly different way. Here the 
five nights are not the five gocaras and they are also not described as 
consisting of mahabhiitas or visayas, such as sabda and others. Here 
they are the five other sdstras, probably Yoga, Samkhya, Buddha, 
Arhata (Jain), and Saiva, appearing in the PadS jp 1.51-53."” 


'S Harini, folios 64-66; folio 64 line 5-8: rdtraya iti ete pafica gocarah 
asmin chastre ratrasabdenabhidhiyante yatah ratrir hi tamomayi jnanam 
niruddhate [em.; niruddhe ms| moham vardhayati ca / tadvad ete ‘piti 
sddharmydd evam uktih /. 

'© Harini, folio 64 line 10-12: tatkaranabhiitani mahdbhiitani ca 
ratrisabdavacyanity aha — mahabhutatmika iti kin ca tatkaranabhitasab- 
daditanmatras ca tadartha ityaha — sabdadivisayatmika iti /. 

'7In the earlier portion of the same chapter PadS (jp 1 51-53) 
enumerates other sastras, among them 1) Yoga, 2) Samkhya, 3) Buddha, 
4) Arhata (Jain), and 5) Saiva divided into Kapala, Suddhagaiva, Pasupata, 
and these are probably the five mentioned later on. 
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V. Raghavan'* refers to the same passage (namely PadS jp 1.72- 
-74) and sees some ambiguity of the explanation while drawing 
attention to the fact of difficulty or even irony in the word rdatra, 
meaning ‘night’ and ‘darkness’, being used in the sense of ‘knowl- 
edge’. 
PadS jp 1.72-74 reads: 


Five other, though being great, sastras are the nights 

in the nearness of it [namely Paficaratra]; due to it this name exists in 
this world. 

As the moon and stars do not shine by day, 

in the same way other five [sastras] do not shine in the nearness of it 
[Paficaratra]. 

Or as the nights, when the sun shines, go to their end (paficatvam), 

in the same way the other [sdstras|] disappear in the nearness 
[of Paficaratra].'” 


Yet another similar explanation of the name of the tradition appears in 
the Paramasamhita 1.39cd-41ab, where the text reads: 


The five nights of the embodied have the qualities of the gross 
elements. 

Through the connection with it [that it is meant for them], or through 
[causing] the cessation [of them]/separation this is known as 
pajicaratra. 


'S V. RAGHAVAN 1965, p.74. 

"° PadS jp 1.72-74: 
panicetarani sastrani ratrayante (nadriyante) mahanty api / 
tatsannidhau samakhyasau tena loke pravartate // 
candrataraganam yadvac chobhate naiva vasare / 
tathetarani Sobhante panca naivasya sannidhau // 
pancatvam athava yadvad dipyamane divakare / 
rcechanti ratrayas tadvad itarani tadantike // 
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Gross elements (bhitas), subtle elements ([tan]mdtrani), the ego 
factor (garvah), intelligence (buddhi) and un-evolved matter 
(avyakta) 

are said to be the nights of man, therefore this is known as 
pajicaratra. 


These explanations draw attention to the obstacles which the 
knowledge of the tradition can remove and they compare these ob- 
stacles to the five nights which can be removed by the light of the 
Paficaratra tradition. Therefore Paficaratra is so called since it is the 
system to remove the five nights. In this context it is worth noticing 
that the usage of the short or long ‘a’ in the term could be connected 
with such a distinction: paficardatra are the five nights equated with 
obstacles, while pdvicardatra is the name of a system which refers to, 
or better removes these obstacles. 

Taking into consideration provisional dating of the Paficaratric 
texts in which we can find the explanation of the name using the 
comparison with the nights, namely ParS,*! PadS and VisnuS, and 
having agreed that we can list them chronologically in such an order, 
we may conclude that such an idea appears for the first time in the 
ParS and then it is taken over by the next two, namely by the PadS, 


* ParS 1.39-4 lab: 
mahabhitagunah parca ratrayo dehinah smrtah // 
tadyogad vinivrtter va pancaratram iti smrtam / 
bhiitamatrani garvas ca buddhir avyaktam eva ca // 
ratrayah purusasyoktah pancaratram tatah smrtam / 

*! ParS which is mentioned by Yamunacarya in the Agamapramanya 
(10/11™ century), by Ramanuja in the Sribhdsya (11" century) and later by 
Venkatanatha (13"/14" century), and which also appears on the PadS’s list of 
the samhitds can be dated not later than to 10" century and seems to be the 
first of the three. 
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especially as this text shows some more similarities with the ParS,” 
and by the VisnuS. 

The name of the tradition was not only explained in the 
Paficaratrika texts themselves, but have also been scrutinized by indo- 
logists in their attempt to find a plausible explanation.” 

V. Raghavan,” also observing the specific usage of the term 
ratras connected with five gross elements (mahabhiata) given in the 
ParS and the VisnuS, refers to the association of meaning of rdatri as 
non-knowledge (ajiidna) and parica as ‘destroying’ (PrasnaS 2.40).*° 
Raghavan himself thinks that the name is connected with the five 
nights during which five discourses were given, the concept known 
from Vihagendrasamhita, Naradasamhita, Isvarasamhita, Sanatkuma- 
rasamhita and also from Nardyaniya portion of the Mahabharata.”® 
Five nights (ratras) appear also as the names of the five divisions of 
the Paficaratric text entitled Santkumdarasamhita, though only four can 
be found within the text, namely sivaratra, brahmaratra, indrardatra 
and rsiratra.”’ 

Van Buitenen, in his article concerning the name of the tradi- 
tion, * mentions several explanations given not only by the Paficaratric 


* For the dating of the ParS as well as similarities to the PadS see 
CZERNIAK-DROZDZOWICZ 2003, p. 27-28 and pp. 145, 158, 174, 178, 179, 
185, 200. 

*> For more about the name Pajficaratra see for example GONDA 1977, 
RAGHAVAN 1965; VAN BUITENEN 1988; NEEVEL 1977, RAMESH 2000, 
VARADACHARY 2001, RAO 2005. 

** RAGHAVAN 1965. 

°> PrasnaS=SriprasnaS 2.40: ratrir ajidnam ityuktam pajicety ajidna- 
nasakam /. 

°° RAGHAVAN 1965; for example in the VihagendraS KeSava gave the 
teaching during five nights to Ananta Garuda, Visvaksena, Brahman and 
Siva. 

°7 More about the name Paficaratra and ratras in the Sanatkumdara- 
samhita see, for ex., RAGHAVAN 1965. 

°8 VAN BUITENEN 1988. 
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texts and the followers of the tradition, but also by indologists. He 
guesses that the meaning of rdatri as ‘tantra’ or ‘samhita’ must be 
secondary, whereas the first part of the name has several associations 
and is connected with five doctrines or chapters within the texts as 
well as, for example, with five manifestations of god as para, vyiiha, 
vibhava, antaryamin and arca. After Schrader, he recollects associa- 
tion with the sacrifice lasting five nights [and days] known from the 
Satapatha Brahmana 13.6.1.1 (paricaratram sattram). The passage of 
the SB connects this sacrifice with Narayana, who through this five- 
day sacrifice became this world entire.”” As van Buitenen claims, the 
use of the term paficaratra as the name of the system associated with 
Narayana in the passage from SB is very remote and its connection 
with Narayana is incidental. He also mentions Narayaniya portion of 
the Mahabharata, which places Paficaratra among other disciplines 
such as Samkhya, Yoga and Pagupata*’ and which in MBh 12.336.51 
[in the critical edition it is 12.323.42] connects Paficaratra with 
pancakala,*' a characteristic feature of the daily religious obligations 


?? SB 13.6.1.1: puruso ha narayana ’kamyata / atitistheyam sarvani 
bhitani aham evedam sarvam syam iti sa etam purusamedham pancaratram 
yajnakratum apasyat tam Gharat tendyajeta tenestvatyatisthat sarvani 
bhiitanidam sarvam abhavat //. 

°MBh  12.326.100-10lab: idam mahopanisadam — caturveda- 
samanvitam samkhyayogakrtam tena pancaratranusabditam narayana- 
mukhodgitam narado ’sravayat punah //. 

MBh_  12.337.1:  janamejaya uvaca: samkhyam yogam  pancaratram 
vedaranyakam eva ca jnanany etani brahmarse lokesu pracaranti ha //. 

MBh 12.337.62-63: umapatir bhutapatih srikantho brahmanah sutah uktavan 
idam avyagro jndnam pasupatam sivah pancaratrasya krtsnasya vetta tu 
bhagavan svayam sarvesu ca nrpasrestha jnanesv etesu drsyate //. 

*! VAN BUITENEN 1988; Nardvaniya 12.323.42 ab [van Buitenen refers 
to it as 12.336(323).51]: tair istah paticakalajnair harir ekantibhir naraih — 
‘Hari is worshipped by the people dedicated to one only and knowing the rule 
of five-fold division of the daily obligation (pafcakala).’ Such connection of 
the Paficaratra with paficayajna and pancakala can be seen in the litany in the 
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of the devotee of Visnu. Mentioning some of the Paficaratric texts in 
which the explanations of the name appear, van Buitenen, after 
Schrader, speaks about Nardadivasamhita, which gives ratri in the 
sense of knowledge.” 

Concluding, it should be noted that the name of the tradition, 
though causing problems with the precise explanation, serves in many 


Narayaniya 12.325.4: pafcayajnadhara pancakala-kartrgate pancardatrika 
vaikuntha. 

* This reference to Ndradiya is slightly unclear, since van Buitenen 
refers to SCHRADER 1916, but Schrader, speaking not about ratri, but rdatra, 
says that NaradiyaS talks about five kinds of ratra-knowledge treated in the 
system, though he does not give the reference to the particular passage of this 
text. On the other hand RAMESH 2000, p. 43 speaks (again without referring 
to the particular passage) about the same explanation of ratra meaning 
knowledge consisting of five aspects, namely knowledge of reality (tattva), 
salvation (mukti), devotion (bhakti), spiritual exercises (yoga) and worldly 
life (visaya), but she refers to other text, namely Naradapdjicaratra, which is 
not the same with NaradiyaS. Also RAO 2005 p. 26 refers to Narada- 
pafcaratra’s explanation and gives the quotation (without giving the precise 
reference): rdtram ca jnanavacanam jndanam pamcavidham smrtam / 
tenedam pamcaratram hi pravadanti manisinah //; (I was not able to consult 
the text by myself). Naradapdancaratra is divided into six parts among which 
five are called ratras: jnanaratra, mantraratra, Gcararatra, arcanaratra and 
prayascittaratra. NaradiyaS speaks about Paficaratra in the following passage 
(NaradiyaS 1.74-76): pancaratravidhanena yo yajet bhaktito harim / 
mayeyam vaisnavi pumso diratas tasya gacchati // idam eva mahajnanam 
sarvasastresu niscitam / karma vedoditam yad vai tatas suddham_ ki- 
labhavat // tatah param idam jnadnam visnuna bhasitam hitam / paficaratram 
iti khyatam bhuktimuktiphalapradam // - ‘A Vaisnava delusion of such a man 
who worships Hari with bhakti according to the rule of Paficaratra goes away. 
This is the great knowledge determined in all sastras. The activity, [which 
was] spoken of in the Veda, from this [very fact] was pure indeed. [But] 
Hence [comes] the highest good knowledge told by Visnu, known as 
Paficaratra which gives the fruits of earthly good and emancipation.’ 
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Paficaratric texts as the basis for some theological-philosophical 
speculations, not always convincing, concerning the tradition itself, in 
the attempt to explain the meaning of both the number five (pajica) 
and the noun ‘night’ (ratri/ratra). The explanation that uses the com- 
parison with nights deluding and hiding the right knowledge can be 
found in the three above-mentioned Paficaratric texts. Judging from 
their provisional dating, we could think of ParS as the common source 
of this idea for PadS and VisnuS. In the case of the VisnuS, the text 
whose author was obviously very much attached to the number five 
and proposed three five-fold divisions of the devotees, tries to connect 
the division into lineages (gocaras) within Paficaratra with the 
explanation of the name of the tradition, but, in fact, it uses the term 
gocara in two different meanings: a lineage/social domain and the 
domain/field characterized by five factors. In the explanation of the 
name it uses the comparison with nights and five mahdabhiitas and 
visayas, which is very close to that in the ParS. In the case of the 
Pads, it seems that again the source of the idea of nights could be the 
ParS, but the explanation is different from those included both in the 
ParS and the VisnuS, since five nights-rdtras are alien traditions, from 
outside Paficaratra, and the comparison with mahabhitas and visayas 
is not used there at all. While comparing these three texts, one can 
witness the process of taking over some ideas from earlier texts and 
utilising them in the later ones, and one can observe how strong a need 
it was to explain coherently the name of the tradition and how 
prolific a source for theosophical-philosophical speculations this name 
constituted. 
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